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PREFACE 

» 

I *' The Maxims oithe S^nts/' was the direct 
fwtcome of •an artful attempt made by 
! Bossue| to obtain the approval and recom- 
meqjla^on of the newly ^pointed Arch- 
bishop of Cambray to his book Instructions 
on the States of Prayer/' F^nelon, how- 
ever, examined, the M.S. with care, and 
although impressed with its ability, d%:lined* 
his support. IHis objection whs not so much 
I to the general doctrine of the book, as to the 
I manner in which the writer spoke of the 
j opinions and cljaracter of Madame Guy on. 
j Was It possible for him with a heart 
humbled aivd subdued, with . a will which 
Corresponded ^ith what he supposed to be 
) right ^d^with the rjght only, k) give his 
- signature and support to a book which spoke 
•in severely disparaging terms of ^e of whom 
\ he entertained the nTost favo^abl# opinions, 
jaUd to whom he recognised his owp in- 
I d^tedness ? 



MAXIMS 6f the saints 


He knew his refusal would not* only be 
offence® to Bossuet^but would expose hi 
also Hd the displeasure of 'the King, a^i 


►would be likely to blast his w(^rl(Jly prospec 
But he did not hesitate. • 

Bossuet and F6nelon were therefore 


variance, two men who embodied more 
public thought and attachment thkn ai 
other two men tn France. And singulcft* 
it may seem, the object of cont rover 
between thejn was a poor captive woms 
.who was at this very time? in the fortr^ 
of Vincennes, ^and employed ‘h composii 
religious songs. • , 

It was not possible for a man of F6neloi 
reputation and standing, towards whc 

• f j 

so many eyes were now turned, to rems 
silent. Under these circumstances, enligl 
ened by his own experieVce well as i 
history, he gave to the world his work, T 
Maxims of the Saints,'^ in January '16^7. 

In this celebrated work, it was^^F^neloi 
object to some of the leading prins^ip 
found in \he Yhost devout writers on t 
highei inward experience, ‘the work 



PREFACE 

Bossuet, toVhich this is reply, although it 
embraced a multitude of topics, might be 
juAly described* as an attack upon M^ame 
Guy on. The^ ^ork of F^nelon, without 
namfng her, was designed to be her defence. 
It was an exposition of her views as Fdnelon 
understood them, and as she had explained 
them t<f him in private. The treatise which 
follows gives the substance ai these Maxims. 
As they are drawn in part from the mystic 
writers, expressions peculiar to those writers 
are frequently met with. 

^ For a full ^count of F^nelon'f interesting and 
Ibeau^ful character see Uphain's, “ Life of Madame 
f Guyon” from which this al^stract is taken. 
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THE 

MAXIMS THE SAINTS 


I. Of the Love of God 

Of rtae Jove of God, there are various kinds. 
At least, there are various feelings which go 
under that name. 

^irst, There is what may bfi called mer- 
cenary or s^sh love ; that is, that |f)ve of 
God which owginates in a sok regard to our , 
own happiness. Those who love GodVith 
no other love than thfe, love Him just as the 
miser his moijej^, and the voluptuous man 
his ple^ures ;• attaching no value to God, 
except as a- means to an end ; and that end 
is the grati^cajipn of themselves. Such 
love, if it cafh be called by that name, is 
unworjhy of God. ^Je does notask it ; He 
will nol receive it. In the language of 
St Francfede Sales, “ it is sacrilegious and 
impibus.’^ • ^ 

^ Second, Another kind of lov8 does not 
exclude a regard to our own happiness as 
» motive ofloye, but requires this Motive 
9 
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to be subordinate* to a much higher one, 
namely of a regard to God*s glory. If is 
a mix^ state, in wAch we Agard oursel\%s 
^nd God at the same time. This love is not 
necessarily selfish and wrong: lOn the con- 
trary, when the two*objecte of it, God and 
ourselves, are relatively in the right position,^ 
that is to say, when we love God as He ought 
to be lo^ed, and love ourselves no more than 
we ought to be Ibved, it is a love which, in 
being properly suf)ordinated, is unselfish 
and is right. ^ 


2. Of Pure Lov^ 

L«Of the subjects of this mixed love all 
are not equally advanced. 

II. Mixed love becomes pure love, 
when the love of self is relatively, thoVigh 
not absolutely, lost in a regard to the will of 
God. This is always the case, when the two 
objects are loved in their'" due proportion. 
So that pufe love is mixed love when it is 
combined rightly, 

III. Pure love is not inconsistent with 
mixed love, Jb^ut is mixed love c6med to its 
true result? When this result is attained, 
the mptive of God's glory so expands itself, 
aftd so«fills the mind, that the either motive, 



OF PROgIeSS 

hat of our'own happinesai becomes so small, 
md so recedes from our inward notioe, as to 
)€^ practically jftmihilatAi. It is theji that 
}od becomes what He ever ought to be — the 
:ent;^e of th^siul, to which all its affections* 
;end ; the great ^poral Sun of the soul, from 
ivhich til its light and all its warmth proceed. 
It is then that a man thinks no more of him- 
self. He has become the man of a ** single 
eye.^ His own happinessil and all that 
regards himself, is entir^^y lost sight of, in 
his simple and fixed look to God's will and 
Go(J's glory. * 

IV. We la^ ourselves at His feet, ^elf i^ 
known no mJre ; not because it is wrong to 
regard and to desire our own good, *but 
because the object of desire is withdrawn 
from our notice. ^ When the sun shines, the 
stais dijappea^ When God is in the soul, 
who can think of himself ? So that we love 
God, and (io(^ a^yie ; and all other things 
IN and FOR Gbd. 

3. Of Progress 

In^the ^Hy period of religiofte experience, 
inotives, which have a regard to diir personal 
happiness, ait more prominent and efjfsctive 
than at latw periods ; nor are they to be 

II 
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condemned. It is proper, in addr^ing ever 
religious men, to appeal to the fear of death, 
to the^impending jiWgment^ of God, to the 
terrors of hell and the joys of heaven. Such 
^appeals are recognised in the rfoty Scriptyres, 
and are in accordance witj;i the views and 
feelings of good men in all ages<pf theP world. 
The motives involved in them are powerful 
aids to beginners in religion ; assisting, as 
they do, Very much in repressing the passions, 
and in strengthening the practical virtues. 

We should not think lightly, therefore, of 
the grace of God, as manifested in tjaat 
tnferi(^ form of religion which ^ops short of 
the more glorious and perfected form of pure 
lov^ We are to follow God’s grace, and 
not to go before it. To the higher state of 
PURE LOVE we are to advance^ step by step ; 
watching carefully God’s inward ^d out- 
ward providence ; and receiving increased 
grace by improving the gf^c^ we have, till 
the dawning light becomes the‘*perfect day. 

r 

4. Of Perfect Love ^ 

He who i^*in the state of puf^r pKftlect 
love, has 2SI the moral and Christian virtues 
in hvnself. If temperance, forbearance, 
cfiastiQ^, truth, kindness, forgivehess, justice, 
12 



OF SANCTIFICATION 

may be regarded as virtues, there can be no 
dombt that they are all included in holy love. 
That is to say, •the principle of love '^pll not 
fail to develop itself in each of these forms. ^ 
St 4ugustine*rAnarks, that love is the founda- 
tion, source, or f)rincipie of all the virtues. 
This vtew is sustained also by St Francis de 
Sales and by Thomas Aquinas. 

Thel^tate of pure love does not exclude the 
merftali^tate which is called Christian hope. 
Hope in the Christian, ^bcn we analyze it 
into its elements, may be described as the 
desjre of being united with God in heaven, 
accompanied with the expectation or, belief 
of being so. » 


5. Of Sanctification 

^uls^that, by’being perfected in love, are 
truly the subjects of sanctification, do not 
cease, neverthek^, to grow in grace. It 
may not be easy to specify and describe the 
degree^ of sanctification ; but there seem 
to be it least two modifications of experience 
• after perSjgs have reached this state. 

I. <rhe^t may be describecl«as the state 
of holy resignation. Such a soul thinks more 
frequently than it will, at a subsequent period, 
o4 its own h^^pp^ess. 

13 
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2. The second (state is that of holy 'in- 
differeme. Such a soul absolutely ceases 
either* to desire oi® to will* except in to- 

, operation with the Divine leading. Its 
desires for itself, as it has gfeaW light, afe 
more completely artd penpanently merged 
in the one higher and more absorbing desire 
of God's glory, and the fulfilment of His will. 
In this state of experience, ceasing to do 
what we shall be likely to do, and what we 
may very properly do in a lower state, we 
no longer desire our own salvation merely 
as an eternal deliverance, or merely, as 
Involving the greatest amount of personal 
happiness ; but we desire it fchiefly as the 
fuUflment of God’s pleasure, and as resulting 
in His glory, and became He Himself desires 
and wills that we should thus desire and 
wiU. ■ » " 

c 

3. Holy indifference is not inactivity. It 
is the furthest possible .^tpnj it. It is in- 
difference to anything and everything out 
of God’s vflU ; but it rs the highest Jife and 
activity to anything and everythin! ^ that 
will. 



OP NON-D^IRE 

6. Of Non-D£sire 

One of the cfearest and best-estabjjished 
paxims of holiness is, that the holy soul, 
(vhei\ arrived !it*the second state mentioned, 
f^es to have de^res for*anything out of the 
^ill of Ood. , 

! The holy soul, when it is really in the state 
called the state of nok-desire, may, never- 
theleis, jjesire everything in»relation*to the 
correction of its imperf^tions and weak- 
nesses, its perseverance in its religious state, 
and ^ its ultimate salvation, which it has 
reason to know from the Scriptures, pr in' 
any other way, that God deares. It may 
also desire all temporal good, houses ®id 
lands, food and clothing, friends and books, 
and exemption^from physical suffering, and 
anytfiing else, se’far and only so far, as it 
has reason to think that such desire is 
coincident \Kith tj>e Divine desire. The 
holy soul not only desires particular things, 
sanctioned by the kn(^ will of God ; but 
also th^ fulfilment of His will in all respects, 
unknown * well as known. Being in faith, 
it coinmitsTfelf to Qod in darCness as well 
as in light. Its non-desire is simply its 
nof desiring aflything out of God. 
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7. 6f Guidance 

In^the history #f inward experience,# we 
not unfrequently find accounts of individuals 
whose inward life may pd);^erly be char- 
acterized as extraordinary^ They represent 
themselves as having extraordinary com- 
munications ; — dreams, visions, revelations. 
Without stopping to inquire whether these 
inwar5 results# arise from an exqjted and 
disordered state £)f the physical system or 
from God, the important remark to be made 
here is, that these things, to whatever extent 
they^may exist, do not constitute holiness. 

The principle, which is the life of common 
CHristians in their common fixed state, is 
the principle which •originates and sustains 
the life of those who are truly the pure in 
hearty namely, the principle of faith w^h^king 
by love, — existing, however, in tlie case of 
those last mentioned, ii^ a greatly increased 
degree. This is obviously \he doctrine of 
St John (d the Cross,^ho teaches us, that we 
must walk in the night of faith ; •tHat is to 
say, with night around us, whiih exists 
consequentf^ of our ent^e ignSfance pf what 
is before* us, and with faith alone, faith in 
God, in His Word, and in His Provideifc^, 
for fhe souVs guide. 

16 
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Again, the persons who have, or are 
supposed to haye, the visions and* other 
remarkable states to whioi we have referred, 
are som^imes disposed to make their own 
experience, imperfect as^it obviously is, the 
juide of their life, considered as separate 
[rom and as afbove the written law. Great 
:are shjiuld be taken against such an error 
as thi^. God's word is our true rule. • 

Nevertheless, there is no interpreter of 
the Divine Word hke that of a holy heart ; 
Dr, what is the same thing, of the Holy 
Ghost dweUing in the heart. If we give^ 
jourselves wholly to God, the Comfortef will 
take up His abode with us, and guide ^us 
into all that truth which will be necessary 
for us. Truly holy souls, therefore, con- 
tinually looking t« God for a proper under- 
standing of His word, may confidently trust 
that He will guide them aright. A holy soul, 
in the exercSe^* of •fts legitimate powers of 
interpretation, may deduce important views 
from tl^ft^Word of G?)d which would not 
otherwise J)e known ; but it cannot add 
Anything tor^ 

AgaiJj, God is the •regulator of iihe affec- 
tiofts, as Welle as of the outward actions. 
Sometimes the state which He insjfires* 
wiThin us is that? of holy love ; — sometimes 
B 17 
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He in^ires affections which have love and 
faith for their basis, but have a specific char- 
acter, and then appear under other names, 
such as humility, forgiven^, gratitude. 
But in all cases there is nothing holy, except 
what is based upon the antecedent or 
prevenient '' grace of God. Inwall the 
universe, there is but one legitimate^Origin- 
ator. Alan’s business is that of concurrence. 
And this view is applicable to all the stages 
of Christian expedience, from the lowest to 
the highest. 

8. OFeAfiANDONMENT TO GOD 

Writers often speak of ahando'fiment. 
The term has a meaning somewhat specific. 
The soul in this state doeij not renounce 
everything, and thus become brutish in its 
indifference ; but renounces everything 
except God's will. o 

Souls in the state of abandonment, not 
only forsake outwaifi things, buJ,o^what is 
still more important, forsake themselves. 

Abando^ient, or self-renmitfliation, is not 
the remmciation of f&ith or of loVe or of 
anything else, except selfishn^s. 

« Tljie state of abandonment^ or entire self- 
renunciation, is generally attended, find 

i8 
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perhaps we may say, carried out and per- 
fected, by temjitations jaore or less ^severe. < 
We cannot well know, whether we*^ have 
renounced oiirselves, except by being tried 
on those very points ^to which our self- 
renunciation, either real or supposed, relates. 
One of* the s^erest inward trials is that by 
which we are taken off from all inward 
sensible supports, and are made to live and 
walk hf faith alone. Pious and holy men 
who have been the sfibjects of inward 
crucifixion, often refer to the trials which 
have been experienced by them. Thej^ 
sometimes speak of them as a sort of iflward 
and terrible purgatory. ** dhly mad jnd 
wicked men," says Cardinal Bona, " will 
deny the existence of these remarkable 
experiences, attested as they are by men of 
the most venerable virtue, who speak only 
of what they have known in themselves." 

Trials are hot ah4^ays of the same duration. 
The more cheerfully and faithfully we give 
oursely^^,to God, to oe smitten fh any and 
all of our jdols, whenever and wherever He 
chooses, the diorter will be thw.work. God 
' makes^ us to suffer tio longer than He sees 
to«be necessaiy for us. 

We should not be premature in concl^Jdingf 
tflat inward crucifixion is complete, and our 

‘5 
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abandonment to God is without any re- 
servation whatever. The ^ct of consecra- 
tion, which is a soA of incipient step, may 
•be sincere ; but the reality of ihe consecra- 
tion can be known oqly when God has applied 
the appropriate tests. Tht trial will shew 
whether we are wholly the Lt)rd’s. Those 
who prematurely draw the conclusion that 
they ate so, expose themselves to great 
illusion and inju^. 


9. Of Security 

The state ®f abandonment," or of entire 
•sel^renunciation, does not take from> the 
soul that moral power which is essential 
to its moral agency; nor tjjat antec^^ent 
or prevenient grace, without which even 
abandonment itself would be a state of moral 
death ; nor the principjf of cfaith, which 
prevenient grace originated,® and through 
which it now operateC ; nor the desire and 
hope of final salvation, although" ii takes 
away all un^iness and imb^ef connected 
with suc^ a desire ; ijor the founttdns of 
love which spring up deeply and freshly 
jvithin it ; nor the hatred of sin ; nor ^e 
testifiiony of a good conscience. 

20 
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I But it takes away that uneasy hankering 
){ Ihe soul after pleasure either in^^ard or 
|>u?ward, and the selfishVvacity and^ager- 
^ess of nature, which is too impatient to 
^ait* calmly and submissively for God’s time 
pf action. By fixing the mind wholly upon 

! iod, if take^ away the disposition of the 
oul to occupy itself with reflex acts ; that 
5,’witlf the undue examination and '^nalysis 
of its own feelings. It doeS not take away 
the pain and sorrow natuAlly incident to our 
physical state and natural sensibilities ; but 
it takes away all uneasiness, all murmuring ^ 
— leaving the soul in its inner nature? and 
in every part* of its nature wKere the power 
of Mth reaches, calm and peaceable as th^ 
God that dwells there. * 


10. Of True Rest 

God has prbmised life and happiness to 
His people. What fte has proJnised can 
never fail to take place. Nevertheless, it 
Is the disp&sitjon of those who kjve God with 
a perfect heart, to leave themselv^ entirely 
in JHis hands^ irrespective, in some degree, 
of the promise. By the aid of the promise^* 
M*thout whiclf they must have remain^ in 
21 
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y or 

their original weakness, they rise, as it were, 
above fhe promise * and rest^in that essential 
and Sternal Will,^in which the prom^ise 
originated. « 

So much is this the case, that #ome 
individuals, across whose* path God had 
spread the darkness of His providences, and 
who seemed to themselves for a time to be 
throwr^out of His favour and to be hope- 
lessly lost, hav^ acquiesced with submission 
in the terrible de^iny which was thus pre- 
sented before them. Such was the state of 
mind of St Francis de Sales, as he prostrated 
nimsolf in the church of St Stephen des Grez. 
The language bf such persons, uttered without 
complaint y is, '' My God, my God, why hast 
thou forsaken me ? They claim God as 
their God, and will not abandon dheirrlove 
to Him, although they belid^e, at ihe time, 
that they are forsaken of Him. They 
choose to leave themselveev uncftr all possible 
circumstances, entirely in the®hands of God : i 
their language is, even if it should be His 
pleasure to separate them for ever from thCj 
- enjoyments /^f His presence, ifot my wilfl 
but Thin^ be done*' « 

It is perhaps difficult to perceive, Ijow 
,^in4s whose life, as it were, is the principle 
of faith, can be in this situation. Take ifee 
22 
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:ase of the Saviour. It is certainly difficult 
to^ conceive how the Saviour, wtiq^e faith^ 
i^ver failed, Icould jtet believe limself 
forsaken ; a^d yet it was so. 

We know that it is impossible for God to 
forsake those who puf their trust in Him* 
He cati just as soon forsake His own word ; 
and, what is more, He can just as sooii for- 
sake Siis own nature. Holy souls, never- 
theless may sometimes, in#a way and under 
circu^istances which ite may not fully 
understand, believe themselves to be for- 
saken, beyond all possibility of hope ; and 
yet such is their faith in God and th^r lo^ 
to Him, that the will of Gad, even under 
such circumstances, is dearer to them ^han 
anything and everything else. 

II. Of Co-operation 

One great point of difference between the 
First Covenant, or ^he covenaivt of works, 
which® siid to men, ** Do this and live,” and 
' the Second j3ovenant, or tl^ covenant of 
graces which says, Believe and live,” is 
.this The first covenant did ndl lead men 
to anything* that was perfect. It ^ewed 
<nen what wa^ fright and good ; but i# fail?d 
23 
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' I 

in giving them the power to fulfil what the 
^covenant required. Men not only under- 
stood iwhat was right and |[Ood, but thfty 
knew what was evil ; but, in tjjeir love and 
practice of depravity, they had no logger 
power of themselves to flee from it. 

The new or Christian covei^ant grace, 
not only prescribes and commands, but gives 
also the power to fulfil. ^ 

In the practieul dispensations of J)Mne 
grace, there are al number of principles 
which it may be important to remember. 

1. God being Love, it is a part of 

ifttur% to desire to communicate Himself to 
all moral beings, and to make Himself one 
witlf them in a perfect harmony of relations 
and feelings. The poiitioh of God is that 
of giver; the position of^m^i is tha»^ of 
recipient. Harmonized witlftiTan ^by the 
Blood* and power of the Cross, He has once 
more become the Infinite F4^n^jSj?the original 
and overflowing Fountain, giving f.jid ever 
ready to gwe. ^ \ 

2. Such are the relations betweerf God 
and man, involved in the fact o^m^h's moral * 
agency, that man's business is to receiv(r. 

3. Souls \rue to the grace given them, will, 
never isufler any diminution of* it. On t^e 
contrary, the great and uncjisaigeable con-% 

24 
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I dftion of continuance and of growth in grace 
! is to-operation wUh what we now havB. This^ 
■ isithe law of growth, nofonly deducibfe from 
j the Divine mature, but expressly revealed 
I and declared in the Scriptures For 
I whosoever hath, te him shall he given, and he 
! shall have more abundance; but whosoever 
\ hath not, from him shall he taken away even 
I that hf hath!* 

I A*faithful co-operation vrtth grace, is the 
! most ^effectual preparation for attracting 
and receiving and increasing grace. This is 
th^ great secret of advancement to those 
high degrees which are permitted ; namely, 
a strict, unwavering, faithful co-operation, 
moment by moment, ^ 

4. It is important cbrrectly to understand 
the^octrin^gf cp-operation. A disposition 
to co-ogera^^ itot more opposed to the 
sinful indolence which falls behind, than to 
the hasty aild unrighteous zeal which runs 
before. It is tn the excess of zeal, which has 
a good#cmpearance, but in reality has un- 
belief and self at the bottom, that we run 
^before God. 

5. Oo-operation, by being calm ^d peace- 
able, does not cease to be efficacious. Souls 
in this *purified but tranquil state are «oul| 
of power ; watchful and triumphant afainst 
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self ; resisting temptation ; fighting even 
•to bloofl against sin. But it is, neverthe- 
less, a^combat free from the*turbulence aftd 
inconsistencies of human passipn ; because 
they contend in the Presence of God, Who 
is their Strength, in Ihe spirit of the highest 
faith and love, and under the guidance of the 
Holy Ghost, Who is always tranquil in His 
operations. ^ 


12. Of Watchfulness 

Th^e in the highest state of religious 
experience de^re nothing, except that God 
may be glorified in them by the accom- 
plishment of His holy will. Nor is it in- 
consistent with this, that fiohj^uls pt^ess 
that natural love which exisreft th^ form of 
love for themselves. Their natural love, 
however, which, within jts pi^per degree, 
is innocent love, is so c^sorbed in the love of 
God, that fi: ceases, for the most part9 to be a 
distinct object of consciousness ; anS practic- 
ally and trulycthey may be saidito ?ove them-* 
selves IN gnd for God. Adam, in his state 
of innocence, loved himself, considered as 
the i^flex image of God and for God's sake. 
So th^t we may either say, ttart he lov^xi God 



OF WATCHFULNESS, 

• 

in himself, or that he loved himself in and 
f6r God. And it is because holy souls, 
extending their affecti(Ais beyond th?ir own 
limit, love dtheir neighbour on the same 
priEciple of loving, namely, in and for God, 
that they may be said to love their neighbours 
as themselves.* 

It does not follow, because the love of 
our^Wes is lost in the love of God, that we 
are ^<take no care, and to Exercise no watch 
overburselves. No mar? will be so seriously 
and constantly watchful over himself as he 
who loves himself in and for God alone. 
Having the image of God in himself, die has 
a motive strong, we might perhaps say, as 
that which controls the actions of angel?, to 
gu^ and protect it.** 
ft may thought, perhaps, that this is 
inconsi^w?^ t^ith the principle in the 
doctrines of holy living, which requires in the 
* highest st^g«s rrf inward experience, to 
avoid those ftflex a^ts which consist in self- 
inspection, because such acts Have a ten- 
dency to turn the mind off from God. The 
' apparent^difSculty is reconciled in this way. 
The holy soul is a soul with Go^ ; moving 
-ag God movgs ; doing as God does ; looking 
as GcA looks. If, therefore, God is Idokiqg 
'^thm us, a^we may generally lean? from 
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the intimations of His providences, then it 
^ a sign*that we are to look Nothin ourselves. 
Our little eye, our sftiall and almost iniper- 
ceptible ray, must look in, in -^he midst of 
the light of His great and burning eye. It is 
thus that we may inspect ourselves without 
a separation from God. ® 

On the same principle, we may be watchful 
and careful over our neighbours ; watc^Wng 
them, not in ou5* own time, but in God's 
time ; not in the censoriousness of nature, 
but in the kindness and forbearance of 
grace; not as separate from God, but in 
cdhcuRence with Him. 


13. Of Simplicity 

• .y:> ■ 

The soul, in the state of pdre^iove^ acts in 
simplicity. Its inward rule of action is 
found in the decisions of%A sanctified con- 
science. These decisions, based upon 
judgments ,^hat are free from self-iateresl, 
may not always be absolutely right, because 
our views ani judgments, b«in^ limited, 
can extends only to things in part ; buf they 
may be said to be relatively jight : th^ ^ 
conform to things so far as we are pei^itted 
to se8 them and understand them]^ and 
28 
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convey to the soul a moral assurance, that, 
wlfen we act in jiccordance with thenf,|jwe are"^ 
doin^ as God ^ould hlive us do. Such a 
conscience i^ enlightened by the Spirit of* 
Goi; and when we act thus, under its 
Divine guidance, looking at what now is 
and not at what may be, looking at the right 
of things and not at their relations to our 
persij^al and selfish interests, we are said to 
act vn^^implicity. This is ftie true mode of 
actioifl 

Thus, in this singleness of spirit, we do 
things, as some experimental writers exprejp 
it, without knowing what we do. We fire so 
absorbed in the thing to be dfine, and inj:he 
impbrtance of doing it rightly, that we 
forgoft ourselves. Perfect love has nothing 
to ^are fj^ its object for itself, and he 
who pr^sl^rfectly is never thinking how 
well he prays. 


14. Of the Will 

Holy sfiuls# are without impatience, but 
not without trouble ; are above njurmuring, 
but not above affliction. The souls of those 
wno ^e thus wholly in Christ m^ b# 
•4regarc^d in two points of view, or ratner in 
29 
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two parts ; namely, the natural appetites, 
-propei^ties, and affection^ on the dhe 
hand, which may bewailed the inferiof par? ; 
end the judgment, the moral stnse, and the 
will, on the other, which may be describe 
as the superior part. As things are, in the 
present life, those who are wholly d'evoted 
to God may suffer in the inferior part, tmd 
may be at rest in the superior. Thei^^wills 
may be in hamtoijy with the Divine,, will-; 
they may be approved in their jud^i^nts 
and conscience, and at the same time may 
sjilfer greatly in their physical relati«ns, 
and ifi their natural sensibilities. In this 
manner, Chri^ upon the Cross, while His 
wilT remained firm in its union with the* will 
of His heavenly Father, suffered P^uch 
through His physical system j^e felt , the 
painful longings of thirst, thf pr^ure of 
the thorns, and the agony of the spear. He 
was deeply afflicted also*for tMb friends He‘' 
left behind Him, an<jf for a* d5dng world. 
But in HisWer and higher nature,;J^ere He 
felt Himself sustained by the secret voice 
uttered in Hte sanctified confciftice ahd in’ 
His unchangeable faith. He was peaceful 
and happy. 
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^5. Of Repression of AppetitI 

t A^^uitable repression of the natural appe- 
tites is profitable and ‘necessary. We are 
told that the^body should be brought into 
subjection. Those physical mortifications, 
dieri^re, which are instituted to this end, 
denoS^^ated austerities, are not to be dis- 
approved. When practfted within proper 
limits, they tend to correct evil habits, to 
pr^erve us against temptation, and to give 
self-control. • 

The practice of austerities, with the views 
and* on the principles indicated, should* be 
accOmp^ied with the* spirit of recollection, 
oyOTo,-anjjyjray^r. Christ Himself, Whose 
retirement solitary places. Whose prayers 
and fastings are not to be forgotten, has 
given us the* patt,j^ which it is proper for 
us to follow. '»We m^st sometimes use force 
against* our stubborn nature, Since the 
days (ft John, the kingdom of heaven 
suffer eth ifhleme ; and the violent take it by 
force.'^ 
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i6. Of^ Self-Love 

The simple desire of our own happipess, 
kept in due subordination, i^ innocent. This 
desire is natural to us ; ai\d is properly 
denominated the principle of self-love. 
When the principle of self-love pasJ^s its 
appropriate limit, it becomes seli^ness. 
Self-love is innoceFnt ; selfishness is avrong. 
Selfishness was the sin of the first angel, 
“ who rested in himself,'" as St Augustine 
6cpr^ses it, instead of referring himself to 
God. e 

In many Christians a prominent principle 
of action is the desire of happiness. ^They 
love God and they love heavqj^ they -love 
holiness, and they love the^pieasures" of 
holiness ; they love to do good, and they 
love the rewards of doj^g good. This is* 
well; but there is son^ething’ better. Such 
Christians care inferior to those whp forget 
the nothingness of the creature in th^ infini- 
tude of the Creator, and lovQ God for His 
own glor^ alone. 
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17. Of Temptation 

t 

No period of the Chr&tian life is exempt 
from temptation. The temptations in- * 
cideiTt to the earlier stages are different from 
those incident to* a later period, and are to 
be resisted in i different manner. 

Soi^times the temptations incident to 
the ^ansition-state from ^mixed love to 
pure fcve are somewh^ peculiar, being 
adapted to test whether we love God for 
Himself alone. 

Ifi the lower or mixed state the methock 
of resisting temptations are various. Some- 
times the subject of these trials boldly fa<:es 
them, and endeavours .to overcome them by 
a di'^ct resistance. Sometimes he turns 
ani flees. ^I^t^ In the state of pure love, 
when the soul has become strong in the 
pivine contemplation, it is the common 
niie laid dowji religious writers, that 
the soul should keep^ itself fixed ^upon God 
in the /x<ercise of its holy love as at other 
times, as t^e most effectual \^y of resisting 
the temptation, which would naturally 
expend^its efforts in vain upon a scSil in that 
slarte. 
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i8. Of God’s Will 

The will of God is the ultimate and only 
*rule of action. God manifests His will in 
various ways. The will of God may in some 
cases be ascertained by the operations of the 
human mind, especially wfien under a 
religious or gracious guidance. Bid re- 
veals His will (^iefly in His written word. 
And nothing can be declared to be ^e will 
of God, which is at variance with His written 
or revealed will, which may also be called 
Eis 'positive will. 

If we sin, ij is true that God penrdts it ; 
bud it is also true, that He disapproves, and 
condemns it as contmry to His immutable 
holiness. 

It is the business of the s^nSf^to repfent. 
The state of penitence has teiflptations 
peculiar to itself. He is sometimes tempted- 
to murmuring and rebellious feelings, 'ks 
if he had ^een unjustl^ left of God^ Vlhien 
penitence is true, and in the highest state, 
it is free frcgn^the variations lof human 
passion. 
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I9. Of ^rayer 

Among otW distinctions of prayer, we* 
may make that of wocal and silent, the 
prayet of the lips and the prayer of the 
affections. \^ocal prayer, without the heart 
atte^ing it, is superstitious and wholly 
unprofitable. To pray without recollection 
in G(^ and without love, is to pray as the 
heathen did, who thought to be heard for 
the multitude of their words. 

fJevertheless, vocal prayer, when atjpnded 
by right affections, ought tp be both re- 
cognised and encouraged, as being calculated 
to strengthen the thoughts and feelings it 
expresses, and to awaken new ones, and 
also for tBWea^on that it was taught by the 
Son of (Sod to His Apostles, and that it has 
Jbeen practi^d by the whole Church in all 
ages. To m^e light of this sacrifice of 
praise, jthis fruit oPthe lips, would be an 
impiety. • 

Silent lyayer, in its coinlh<ni form, is also 
profitable. Each has its peculiar advant- 
ages, -{k each has its place. * 

'^here is dso a modification of prayer 
which may be termed the prayer of sUence. 
35 
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This is a prayer too deep for words. The 
commc^ form of silent prayer is voluntary. 
In the^prayer of contemplative silenceyi tl^ 
Jips seem to be closed almost^ against the 
will. 


20, Of Reading 

The principles^ of holy hving extend to 
everything. For distance, in the i^iatter 
of reading, he who has given himself wholly 
to God, can read only what God permits him 
i& re^d. He cannot read books, however 
characterized ]5y wit or power, merely to 
indulge an idle curiosity, or to please himself 
alone. , 

In reading this may be a suitable direction, 
namely, to read but little at^a fMe, and* to 
interrupt the reading by interval of re- 
ligious recollection, in order tjiat we may^ 
let the Holy Spirit more*(ieeply imprint 
us Christian truths. ^ 

God, in the person of the HofyoGhost, 
becomes to t^^IuUy renovated ^mind the 
great inward Teacher. This is a great 
truth. the same time we are /jbot to 
suppose that the presence of the ™ward 
l^eac^iier exempts us from the necessity of the 
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outward lesson. The Holy Ghost, operating 
tjftrough the m^ium of a purified jiiWjgment, 
teaches us by the mearife of books, especially 
by the wor(? of God, which is never to be 
laid* aside. 


21. Of Sustenance 

One characteristic of Jthfe lower states of 
religi^s experience is, that they are sus- 
tained, in a considerable degree, by medita- 
ti^ and reflective acts. As faith is com- 
paratively weak and temptations are strong, 
it becomes necessary to gaki strength by 
such meditative and reflective acts, by the 
consideration of varfous truths applicable 
to^their ^j^iiation, and of the motives drawn 
from su^h truths. Accordingly, souls array 
before them all the various motives drawn 
*ftpm the coftsidepation of misery on the one 
hand, and of happftiess on the other ; all 
the motives of fear and hope. ^ 

It is* different with tho^who have ^ven 
themselvA wholly to God ih^the exercise of 
pure or perfect love. The soub does not 
it) necesgary to delay and to meditate, 
in order to ^scover motives of action. 
finds its motiye of action a motive stnple, 
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uniform, peaceable, and still powerful beyond 
any otjifer power, in its own principle of lifg. 

Meditation, inquilty, and reasoning,'’ are 
exceedingly necessary to the gteat body of 
Christians ; and absolutely indispensable 
to those in the beginnings of the Christian 
life. To take away these helps would be 
to take away the child from the breast before 
it can digest solid food. Still they are' only 
the props, and n(Jt ^he life itself. 


22. Of Contemplation 

The holy soul delights in acts of con- 
templation; to think of God and of God 
only. But the contemplativi^ stam, withbut 
any interruption, is hardly consistent with 
the condition of the prejfnt life. It may* 
be permitted to exist, ^owever, and ougfit 
not to b0» resisted, when the attraction 
towards God is so strong, that*>fte find 
ourselves incapable of profitably employing 
our minds^in meditative and discursive acts. 


38 



TWO STATES-ACTS OF*PiyWER» 


23.iOf Two States 

Of the Uto states, the meditative and^ 
discjirsive on the one hand, which reflects, 
compares, and Reasons,* and supports itself 
by aids and njethods of that nature, and the 
contemplative on the other, which rests in 
God without such aids, the contemplative 
is the higher. God will tench the times of 
both. • Neither state is,* or ought to be, 
entirely exclusive of the other. 


24. Of Acts of Prayer 

% 

In some cases God gives such eminent 
gi4ce, that the# contemplative prayer, which 
is essenJially the same with the prayer of 
^sflence, becomes the habitual state. We do 
not mean, that the^mind is always in this 
state ; •but that, whenever th^ season of 
recollection and prayer r^ms, it habitually 
assumes ihe contemplatn^ state, in dis- 
tinction from the meditative and ^iscursive. 
^It d^ not follow that this state, eminent 
^ it is, is invariable. Souls may fall from 
this state by some act of infidelity in |heirf- 
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selves ; or God may place them temporarily 
in a djferent state. 


25. Op Service 

c 

Whether, therefore,'* says* the Apostle, 
** ye eat or drink, or whatsoever ye do, do all 
things to the glor^ of God.^ And in another 
passage, he says, **<Let all things be dor^e with 
charity” And again, By love serve one 
another,” — passages which, with many others, 
iiTjply two things ; first, that everything 
whiclf is done by the Christian ought to be 
doge from a ^oly principle ; and, second, 
that this principle is^love. 


26. Of Holiness 


Our acceptance wifh God, when our 
hearts are •wholly given to Him, does not 
depend upon our t^ing in 9, particular state, 
but simply upanX" our being in thalt state in 
which Go^ in His providence requires us to 
be. The doctrine of holiness, th^efore, 
while it recognises and requires, on its 
appr^riate occasions, the prayer of con- 
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templation or of contemplative silence, is 
not* only not inconsistent with other«forms 
’ of^prayer, but is not at ^ inconsistent with 
the practice o^the ordinary acts, duties, and 
virtues of life. It would be a great mistake 
to suppose, that a mhn who bears the 
Saviour's image, is any the less on that 
account a good neighbour or a good citizen ; 
that he can think less or work less when he is 
called to it : or that he is not characterized 
by thei various virtues, appropriate to our 
present situation, of temperance, truth, 
for]jearance, forgiveness, kindness, chastity, 
justice. There is a law, involved ii^ tHfe 
very nature of holiness, whi^ requires it 
to adapt itself to every variety of situati<9n. 


27. Of the Divinity 

« 

It is in acKordarupe with the views of 
, Dionysiiis the Areopagite, to sa)*, that the 
holy s6ul, in it^ contey;Mative state, is 
occupied with the pure or spiritual Divinity. 
That is to say, it is occupied wit^ God, in 
(l^tincljion from any mere image of God, 
such as could*be addressed to the touch, the 
sight, or any of the senses. * 
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And this is not all. It does not satisfy 
the (Jisires of the soul in ^s contemplative 
state, to occupy ^itself merely with file ' 
attributes of God ; with His fower, wisdom, 
goodness, and the like ; but it rather ^eeks 
and unites itself witH theGoj? of the attributes. 
The attributes of God are not God Himself. 
The power of God is not an identical ex- 
pression with the God of’ power ; nor is the 
wisdom of God identical with the God of 
wisdom. The hdy soul, in its dontem- 
plative state, loves to unite itself with God, 
considered as the subject of His attributes. 
If iscnot infinite wisdom, infinite power, or 
infinite goodness, considered separately from 
tlfe existence of whom they can be predicated, 
which it loves and adores ; but the God of 
infinite wisdom, power, and gooj^ess. 


28. Of CHRiS'f 

• ® 

Christ is ” the way, and the Hhfth, and 
the life."' Thii^race which sanctifies as 
well as that which justifies, is by Him and 
through Him. He is the true an4 livi^ 
way ; and no man can gain the victory over 
&i, jpd be brought into union with God, 
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without Christ. And when, in some miti- 
ga^ sense, we njay be said to have aijived 
‘'at the tod of tlie way by Ijping brought home 
to the Divine^fold and reinstated in the 
Divine image, it would be sad indeed if we 
should forget the JVay Himself, as Christ is 
sometimes call^. At every period of our 
progress, however advanced it may be, our 
hfe is derived from* God through Him and 
for Him. The most advanced souls are those 
which asre most possessed with the thoughts 
and the presence of Christ. 

Agy other view would be extremely 
pernicious. It would be to snatch fron^ tll6 
faithful eternal life, which consists in know- 
ing the only true God and Jesus Christ H!s 
Son, whom He hath sent. 


29, Of Faith 

• 

The way of holine^ is wonderful, but it 
js not ittiraculous. Those in it,® walk by 
simple faith alon^ Andj^erhaps there is 
nothing more remarkable iu)p wonderful in 
it, than that a result so great sjiould be 
pi^uced by a principle so simple. 

when persons have arrived at the state 
of Divine union, so that, in accordftnc^ 



mAcims of the saints 

€ 

c 

with the prayer of the Saviour, they are 
ma^one with Christ in Gpd, they no IcJUger 
seem to put fortl^ distinct inward acffcs, ouf 
their state appears to be characterized by 
a deep and Divine repose. 

The continuous • act is. the act of faith, 
which brings into moral and religidhs union 
with the Divine nature ; faith which, 
through the plenitude ^of Divine grace, is 
kept firm, unbco^en. 

The appearance of absolute ccmtinuity 
and unity in this blessed state is increased 
perhaps by the entire freedom of the mind 
ftorg all eager, anxious, unquiet acts. The 
soul is not only at unity with itself in the 
respects which have been mentioned, but 
it has also a unity oinest. 

This state of continuous fajth and of 
consequent repose in God is ^ometiSifes 
denominated the passive state. The soul, 
at such times, ceases to priginate acts wjiudh 
precede the grace ofcGod.'' The decisions 
of its consecrated judgment, are ^he voice< 
of the Holy Ghqst in thj^ soul. 6ut if it 
first listens passively, it is subsequently its 
business^ to yield an active and effective 
co-operation in the line of duty which tl^y 
indicate. The more phant amd supple the 
^ou\^is to the Divine suggestions, the more 
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real and efficacious is its own action, though 
withput any excited and troubled movejjjent. 
^li^m«re a soul receives from God, the more 
it ought to reslore to Him of what it hath 
from Him. This ebbing and flowing, if one 
may so express it, this communication on the 
part of God and^the correspondent action on 
the part of man, constitute the order of Grace 
on the one hand, and the action and fidelity 
of the creature on the other. 


30. Of Peace 

I 

It N^ould be a mistake to suppose, that thst 
highest state of in ward, experience is char- 
acterized by great excitements, by raptures 
anitrecstasffs, of by any movements of 
feeling which would be regarded as particu- 
lariy .extraordinary , 

Ofte of the r^marlcad^le results in a soul 
af which f^ith is the sole governing principle, 
Ts, that ‘rit* is entirely peaceful. Nothing 
listurbs it.^ And Ageing t!il«i peaceful, it 
reflects distinctly and clearly the image of 
Christ ; like the placid lake, whicn shows, 
n !fts own clear and beautiful bosom, the 
ixact forms of the objects around and abjgve* 
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ft. Another is, that having '’full faith in 
Go(\tand divested of ajl selfishness, and 
resistance in itself, it is perfectly acees^ftl^ j 
and phable to all ?he impressions of grace. 


31. Of Wisdom 

It does not follow, tli^t those who possess 
the graces of % truly sanctified heart, are at 
liberty to reject* the ordinary met]j,ods and! 
rules of perception and judgment. They 
exercise and value wisddm, while they 
fej^t the selfishness of wisdom. The^rules 
of holy livjng would require them every 
moment to make a faithful use of gll the 
natural light of reason, as well as the higher 
and spiritual light of grace. 

A holy soul values and seeks ^sdonl>feut 
does not seek it in an unholy atd worldly 
spirit. Nor, when it is made wis^ by the 
Spirit of wisdom, w^o* dwells in all hearts 
that are ivholly devoted to God, does it turn 
back from the giver to the gift,*a&d rejoice 
in its wisdonwu's its own, 

The ydsdom of the truly holy soul is a 
wisdom which estimates things in the present 
moment. It judges of duty* from the ficts 
* winch now are\ including, however, those 
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^things which*have a relation to the present. 
It 4 an important remark, ihat the p^fsent 
•m^nent necessarily possesses a moral 
extension ; so that, in juflging of it, we are 
to include all those things which have a 
natural and near relation to the thing 
actually in hand. * It is in this manner that 
the holy soul lives in the pi:esent, committing 
the past to God, an(^ leaving the future with 
that approaching hour whicfe shall convert 
it into ^e present. Sufifcient to the day 
is the evil thereof.** To-morrow will take 
care of itself ; tt will bring, at its coming, 
its af>propriate grace and light. When^we 
live thus, God will not fail to ^ve us our 
iaily fyead. • 

Such souls draw on themselves the special 
protection of Providence, under whose care 
thf j^live, \^hou1,a far extended and unquiet 
Iorecast,^ke little children resting in the 
bo^om (/ their mother. Conscious of their 
Dwn^mited views, anc^ keeping in mind the 
direction ^f the Saviour, Jtdge n(4 that ye 
not judged, they are slow to pass judgment 
upon tothers^ The;^ are vTilling to receive 
reproof and correction ; and, separate from 
the will of God, they have no choice* or will 
)f their own in anything. • 

These are the children whom Christ * 
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permits to come near Him. Tliey combine* 
the prudence of the serp^t with the sim- 
plicity of the dove. But they do floU 
appropriate their prudence t® themselves as 
their own prudence, any more than^ they 
appropriate to themselves the beams of the 
natural sun, when they walk-in its light. 

These are the poor in spirit, whom Christ 
Jesus hath declared biased ; and who are 
as much take® off from any complacency 
in what others might call their mer^s, as all 
Christians ought to be from their temporal 
possessions. They are thd ‘‘ little ones,'' 
fo ^hom God is well pleased to reveal His 
mysteries, yhile He hides them from the 
Wise and prudent. 


32. Of Liberty ^ 

The children, in distinction fro^^ihe mgre 
servants of God, hav|i the liberty of chitdren. 
They ha®e a peace and joy, full of innocency. 
They take with simphcity anct withoift 
hesitation the refreshmeifts both of mind and 
body. They do not speak of themselves, 
except %hen called to do it in providence, 
and in order to do good. And such is their 
® sii^plicity and truth of spirit, they speak of 
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* things just ^ they appear to them at the 
moment ; and wj;ien the conversation «tums 
•u^n <their own works characters, they 
express themsdves favourably or unfavour- 
ably,^ much as they would if they were 
speaking of others^ If, However, they have 
occasion •to spe^ of any good of which they 
have been the instrument, they always 
acknowledge, with humble joy, that it comes 
from God alone. ^ • 

There^ is a liberty, which might more 
properly be called license. There are persons 
who maintain ftiat purity of heart renders 
pure, in the subjects of this purity, whativS* 
they are prompted to do, however irregular 
it may be in others. This is a great error. * 


;3f Of Virtue 

Jt is tJle doctrine of St Augustine, as also of 
Thofhas Aquina», thatithe principle of holy 
love existi»g in the heart, necessarily includes 
fn itself, implies the existence, *of all other 
Chrisfcan vijtues. *He who loves God with 
all his heart, will not violate the Jaws of 
purity, because it would be a disregard of the 
will of God, whfch he loves atfove all things. 
His love, under such circumstances, becomes * 
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the virtue of chastity. He has too much 
love find reverence for th^ will of Go(i to 
murmur or repine under the dispensatidRs* 
, of His providence. His loVfe, under such 
circumstances, becomes the virtue of 
patience. And thus this^love becomes by 
turns, on their appropriate ofcasions, all the 
virtues. As his love is perfect, so the virtues 
which flow out of it, and are modified from 
it, will not be leGs^so. 

It is a maxim in the doctrines of Ijoliness, 
that the holy soul is crucified to its own 
virtues, although it possesses them in the 
highest degree, ife’ meaning of this saving 
is this : Th^ holy soul is so crucified to self 
ifl all its forms, that it practises the virtues 
without taking complacency in its virtues 
as its own, and even without thinking how 
virtuous it is. 


34. Of Trffe Ne^ Life 

The Apostle Paul speaks of Christian^ a? 
dead. ** Ye are dead,’' he says^^ ** anciyour 
Ufe is hjd with Christ in God.” (Coloss. iii. 
3.) These expressions will apply, in their 
full import, only to those Chfistians who are 
Sn Jhe state of unselfish or pure love. Their 
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•death is a fleath to selfishness. They are 
dead to pride an^ jealousy, self-seekii^ and 
•eftvy,*to malice, mordinate love of their own 
reputation, anything an# everything which , 
constitutes the fallen and vitiated life of 
nature. They have a new life, which is '' hid 
‘ with Christ in God!"' 


35, Of Quiesc^mce 

Soine^ersons of great piety, in describing 
the highest religious state, have denominated 
it tl»e state of transformation. But this^caw 
be regarded as only a synonymous expression 
for the state of pure love. * • 

In the transformed state of the soul, as in 
the state of pure love,* love is its hfe. In 
this principle of love all the affections of 
tHe soul, of whatever character, have their 
constitij^g or their controlling element. 
TlieBe can be n(j love ^without an object of 
love. As^the principle of love, therefore, 
allies t^spul with another, so from that 
other ^hich is-God, all its p(Twer of movement 
proceeds, lii itself it remains without pre- 
ference for anything ; and consequently is 
accessible and pliant to all tile touches and 
guidances of grace, however sligt^t they may ♦ 
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be. It is like a spherical body /placed upon 
a levil and even surface, ^ which is moyed 
with equal ease in any direction. Th^ sdftl, 
in this state, haviifg no preferences of itself, 
has but one principle of movement, namely, 
that which God gives it. In this state the 
soul can say with the Apostl^ Paul , I live ; 
yet not\I, but Christ liveth in me ” 

r 

® C 

36. Of Worship 

Souls which have expead^ced the grace 
oi ^nctification in its higher degrees, iiave 
not so much need of setttimes and places 
for worship 'as others. Such is the purity 
and the strength of their love, that it is 
very easy for them fb unite with God in acts 
of inward worship, at all times ^nd places. ^ 
They have an interior closet, '^e soul *is 
their temple, and God dwells in itN, 

This, however, doe^mot exempt themirom I 
those oi^itward methods and oJ)servances 
which God ‘has prescribed. they 

owe something tb others ; and a di^ic^egard 
to the ordinances and ministrations of the 
Church could not fail to be injurious to 
beginners in the religious life. 
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35J. Of Consession 

Tke practice of confession is not incon- 
* sistent with the. state *of pure love. The 
truly renovated soul can still say, Forgive us 
our trespasses. If it does not sin now, 
deliberately and knowingly, still its former 
state of sin can never be io^otten. 


38. 'Of Faults • 

In the transformed ^ate, or state of pure 
love, ther^ should be not only the confession 
of sins, nropeily so called, but also the 
confess^ of those more venial transgres- 
sions, termed faults. We should sincerely 
disapprove such faults in our confession ; 
«6hgul(y fojidemn them and* desire their 
remi^on ; and not mereJy with a view to 
our own clfiansing and deliverance, but also 
because God wills it, and because flte would 
have us to do it for His gloryi 
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39. Of Appearances 

It IS sometimes the case, that persons mis- 
judge of the holiness of individuals^ by 
estimating it from the incidents of the out- 
ward appearance. Hohnes» is consistent 
with the existence, in the same person, of 
various infirmities ; (such as an unpre- 
possessing form? physical weakness, a debili- 
tated judgment, an imperfect mode of 
expression, defective mann^, a want of 
knowledge, and the like.)' 


40. Of Union with God 

t 

The holy soul may be said to^be united 
with God, without anything* intervening or 
producing a separation, in three p^iculars. 

First . — It i^thus united intdlectmll\\^ 
that is to say, not by aSiy idea which is based 
upon the Senses, and which of cgurife coyldi> 
give only a materki imag^ of God, bu^y an 
idea which is internal and spiiitual in its 
origin, ^d makes God known to us as a 
Being without {orm. ^ 

^ Second . — The soul is thus united to God, 
if we may so express it, affectionately. That 
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is to say, when its affections are given to God, 
n#t indirectly! through a selt-inlierested 
motive, but simply becjiuse He is what He 
is. The soul i§ united to God in love without* 
anyj:hing intervening, when it loves Him for 
His own sake. , • 

ThifU , — The soul is thus united to God 
PRACTICALLY ; — and this is the case when 
it does the will of Cod, not by simply follow- 
ing a prescribed form, Jpift from the con- 
stantly operative impulse of holy love. 


41. Of Intimate U^nion 

\(^e find in some devout writers on inward 
experience, the phrase spiritual nuptials. 
It is a f»vouri|;e method with some of these 
writers^ to represent the union of the soul * 
ivith^od by the figure of the bride and the 
bridegroom. Simila% expressions are found 
in the|Sitriptures. ^ 

•"W^ar^not to suppose that such expres- 
sioiis mean anything mRre, in reality, than 
that intimate union which exists between 
God and the soul, when the soul is in the 
state of pure love. ^ 
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42. Of Essential \jniujn- 

• i 

• We find again other forms* of expression, 
which it is proper ^to notice. The union 
between God and the soul is soipetimes 
described by them as an “ essential ” union, 
and sometimes as a ** substantial ” union, 
as if there were a union of*fessence, substance, 
or being, in the literal or physical sense. 
They mean to express nothing moi€ than 
the fact of the union of pure Jove, with the 
ad(Monal idea that the union is firm E^nd 
estaBiished ; not subject to those breaks 
an^ inequalities, to that want of continuity 
and uniformity of love which characterize 
inferior degrees of experience. 


43. Of True Knowledge ' 

|V t 

It is thetholy soul of which St 
be understood ^especially to speak fie 
says, As many as are le3, by Spirit of 
God, they fire the sons of God,'* (Rom. viii. 

Those who are in a state of simple faith, 
wtiicjj can always be said of those who are 
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in the state of pure love, are the little 
ones'' of ^ the Scriptures, of whom we are 
told ‘that God teaches them. I thank 
thee," says t^§ Saviour? 0 Father, Lord , 
of leaven and earth, that thou hast hid 
these things from^the wise and prudent, and 
hast revealed# them unto babes." Such 
souls, taught as they are by the Spirit of 
God which dwell^h in them, possess a 
knowledge which the wisdom of the world 
could never impart. But such knowledge 
never renders them otherwise than respectful 
to religious teachers, docile to the instruc- 
tiofts of the Church, and conformable iifall 
things to the precepts of the Scriptures. 


44. Of Motive 

• 

The doctrine of pure love has been known 
iftcognised as a true doctrine among 
the truly conftmplaflive and devout in all 
^ages ofthe Church. The docjrin0, however, 
has hf^n so far abpve the*gommon experience, 
that the piistors and saints of all ages have 
exercised a degree of discretion awi care in 
making it known, except tq those to whom 
God had already given both the attraction 
and light to receive it. Acting on^ttfe 
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n I 

principle of giving milk to infants and strong 

meat cto those that were hnore advanced, 

they addressed in the great body of €liris— 

. tians the motives offear and 0,^ hope, founded 

on the consideration of happiness or of 

misery. It seemed to theip, that the motive c 

of God’s glory, in itself considered, a motive 

which requires us to love God for Himself 

alone without a distinct i^egard and reference 

to our own hapj^ness, could be profitably 

addressed, as a general rule, only ^ those 

who are somewhat advanced in inward 

0 

expenence. 


45. Of the Way to Victory ■« 

t 

Among the various forms of expression 
^indicative of the highest «3xperfence, we 
sometimes find that of '' Divine' union,” 
or '' union with God.” " # * 

Union with God, not' a physical but moral 
or rehgious union, necessaril5^exists h so^jls^ 
that are in the* state“of pure love^ ** 'fh^^tate 
of ” Divine union ” is not a higher, state fhan 
that of pure love, but may rather be described 
as the same statg. 

Strive after it ; but do not \oo readily or 
eSisi^ believe that you have attained to it. 
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The traveller, after many fatigues and 
d^pgers, arrive/ at the top of a mcfcntain. 
As Ife looks ajproad fron^that high eminence, 
and in that olear atmosphere, he sees his 
natwe city ; and it seems to him to be very 
near. Overjoyed at the sight, and perhaps 
deceived by Ws position, he proclaims him- 
self as already at the end of his journey. 
But he soon finck that the distance was 
greater than he suppos#!'. He is obliged 
to de§^end into valleys, and to climb over 
hills, and to surmount rugged rocks, and to 
wyd his tired steps over many a mile of 
weary way, before he reaches that hom^nd 
city, which he once thought s© near. 

It is thus in relation to the sanctificatfon 
of the heart. True holiness of heart is the 
object ^t which the Christian aims. He 
beholds it bef(5re him, as an object of tran« 
scendent beauty, and as perhaps near at 
But as he ^dvances towards it, he 
finds th^ way longer and more difficult than 
h^ h^^iipagined. But if oij tltk one hand 
weylaould.be careful not ^o mistake an 
intermediate stopping-place for the end of 
the way, we should be equs^y careful on the 
other not tq, be discouraged by the diffi- 
culties we meet with ; remembering that 
the obligation to be holy is always bmding 
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upon us, and that God will help those who 
put thtfir trust in Him. ® c / 
Whatsoever is Jpom of God, overcSmeth 
the world ; and this is the victory that over- 
cometh the world, even our faith.” 
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